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PREFACE

The present work is taken from my Masters Thesis completed in the summer of
2000 through the classics department of the University of Kansas. That work, entitled
The Concept of the Daimon in Justin’s Second Apology: with Text and Translation, fo-
cused specifically upon Justin’s view that all evil was directly influenced by demonic
activity in the world. My thesis examined the extent to which pre-Christian Classical,
Hebrew and Hellenistic concepts influenced Justin’s own views.

The text, translation and endnotes which make up this booklet were contained in
the appendix of the thesis. The introduction to the life and death of Justin and his works
served also as the introduction to the same work. The bibliography of the thesis is for the
most part identical to the present bibliography and list of suggested readings, with the
exception a few works which relate specifically to the content of the thesis that have not
been included. The following dedication and acknowledgments are also taken from the
thesis, with no alteration. While those mentioned have not directly supervised this
“abridged” version of the larger work, their contribution was invaluable to its production.

It is hoped that this text and translation will make available to students of history,
classics and religion a work that has in my estimation received far too little consideration.
Justin played a unique role in the early history of Christianity. The more we can under-
stand about him and his contemporaries the more we can understand about this period.

Kyle Pope, 2001
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This work is dedicated to my wife Toni,
and my children Torhi, Caleb, and Nathan,
who together with me have sacrificed so much
to allow for its completion.
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INTRODUCTION

A. THE LIFE AND DEATH OF JUSTIN.

...oUTos y&p 6 'louoTivos Zauapeitns Ny TO yévos, eis XploTodv 8¢ TMETOTEVKGS
Kal peyaAws e€aoknBels apeTiis Te Biov évdel§duevos TO TéAos UTep XpioTod
HapTuprioas TeAeiou oTepavou kaTafloutal éml Tijs ‘Peopaicov émt ‘PoucTikod
Nyeudvos...

...For this Justin was of the race of the Samaritans, and having believed in Christ and being
highly trained in virtue and having proven his life to the end was counted worthy by the
Romans, under the governor Rusticus, of the crown of a martyr for the sake of Christ...
(Epiphanius, Haer. 46.1).

n the text which is known to us as the First Apology, Justin introduces himself to the

emperor Antoninus Pius and his sons as “Justin, the son of Priscus, grandson of

Bacchius, of those from Flavia Neapolis, in Syria, of Palestine” — ’louoTivos
TMpiokou ToU Bakxeiou, TV amd PAaoutas Néas mdAews Tiis Zupias
TTaAaioTivns (1.1). This is our only source for Justin’s background. Flavia Neapolis,
modern Nablus, was a Greek colony named after Vespasian and organized in 70 A.D.
(Goodenough, 7J, p. 57). The name Syria Palestina dates to 132 A.D. after the close of
the Second Jewish war when Hadrian renamed the province of Judea (Appian, Syriaca
1.7.8).

Barnard suggests that both the names of Justin’s father and grandfather are Greek,
while his own is Latin (LT, p. 5). Goodenough feels this may indicate that they were
colonists (7J, p. 57). Justin in his Dialogue with Trypho, in speaking of the Samaritans
of this region, refers to them as “of my race, I say of the Samaritans” — ToU yévous ToU
guoU, Aéyw 8t TGV Zapapéwv (120.6). While Barnard and Goodenough see no
evidence in Justin’s writings of any Samaritan religious training, P.R. Weis has outlined
some compelling examples of what he calls “Samaritanisms” in religious customs to
which Justin refers.! Even so, Justin considers himself a Gentile (Dial. 29).2

In the Dialogue with Trypho Justin describes himself as a convert to Christianity
after first turning to a number of different philosophical schools. First, he tells us that
he followed a Stoic teacher for some time, yet claims that “nothing satisfactory came to
me concerning God” — oUtv TAgov éyiveTd pot Tepl Beol (2.3), and that the Stoic
considered such things unnecessary. Next, Justin found a Peripatetic, until he was
offended by his request for a fee (2.3). Third, he pursued a teacher of Pythagoreanism,
only to turn away when he was told that he must first learn music, astronomy, and
geometry (2.4). Atlast, he encountered a Platonist whom he describes as “very famous”

1 P.R.Weis, “Some Samaritanisms of Justin Martyr,” JTS 45 (1944):199-205.
2 In Dial. 29 Justin classes himself among the Gentiles while talking to a Jew; in 1 Apol. 53 he
classes Jews and Samaritans as distinct from Gentiles.



— oAU kA€os (2.6), recently having come to Ephesus.3 He spends a great deal of time
with him:
Kai e Tjpel 0pddpa 1) TV dowudTwy vénals, kal 1) Becopia TéV i8eddv avemTépou
Hol THv gpdvnaoiv, dAiyou Te EvTods Xpdvou COUNV copods yeyovéval, Kal Ud
BAakeias AT ov avTika kaTtdypeohal ToOV Bedv: TolTo yap TéAos Tiis TTA&Twvos
prhocopias.
And the thought of incorporeal things greatly aroused me and the contemplation of ideas gave

wings to my mind, and in a short time I thought I had become a wise man and in stupidity
hoped at once to look upon God, for this is the goal of the philosophy of Plato. (2.6).

Some scholars have attempted to identify this teacher with Numenius, a
Pythagorean whom Origen claimed was “a man very strong in declaring Platonics” —
&vdpa TMoAAG kpeitTov dinynoduevov TTA&twva (Cont. Cels., 4.51). Arthur
Drodge defends an association between Justin and Numenius because both argued that
the origins of Platonic thought were to be found in Mosaic or oriental sources (p. 318).
There has been a great deal of scholarly debate over the extent of Justin’s training and
the nature of his “Platonism.” Was his training formal or informal? Did he accept
classical Platonism or some variant? Some have suggested that the evidence suggests
that Justin had no more knowledge of Platonism than could be attained from handbooks
of the day (Drodge, p. 305, commenting on Geffcken’s views). Others have identified
Justin’s Platonism with similar ideas of Albinus (Andresen, p. 168); or of Philo
(Goodenough, pp. 65; 139-147). Ever since the important work of Carl Andresen,
“Justin und der mittlere Platinismus” ZNW 44 (1952-53): 157-195, it is generally agreed
that Justin accepted what is classified as Middle Platonism, an understanding of Platonic
doctrine which emphasized deity. Andresen writes:

Justin ist philosophiegeschichtlich dem mittleren Platonismus zuzuorden. Diese Einordnung
14Bt sich genau festlagen. Er gehort der sogenannt orthodoxen Richtung unter den
Schulplatonikern an, wie sie vornehmlich durch Plutarch und Attikos reprisentiert wird.

Justin is to be categorized in the historical philosophy of middle Platonism. This
classification allows the matter to be settled precisely. He belonged to the so-called orthodox
movement under the school of Plato, as they were particularly represented by Plutarch and
Atticus (p. 194).

As an “orthodox” middle Platonist, “rejoicing in the teachings of Plato” — Toig
TTA&Twvos xaipwv 8id&yuact (2 Apol. 12.1), Justin claims that he met an old man
while he was meditating near the sea.# The man explains to him that the Old Testament
prophets preceded the Greek philosophers and had predicted the coming of Jesus. This
ultimately turns Justin’s affections away from Platonism alone as the source of truth and
towards a faith in Jesus (Dial. 3-7).

3 The text reads fUeTéPQ TOAeL — “to our city.” Eusebius claims the dialogue took place in
Ephesus (HE 4.18.6).

4 Paul Mirecki, in the editing of this paper, observes the similarity between Justin’s encounter
and ancient visionary experiences in which the sea often serves as a place of revelation.



There are at least two positions scholars take regarding Justin’s account of the
philosophical path leading to his conversion. The first suggests that Justin creates an
idealized fiction as a didactic tool and a rhetorical device. Representative of this position
Goodenough writes:

Justin, in the entire passage, is dramatizing the relations between Christianity and philosophy,
and has here adopted the familiar convention of relating someone’s adventures in passing
from school to school, and finally to the Christian school, in order to criticize each school by
the adventures related (7, pp. 60-1).

Drodge adds, “there can be little doubt that Justin described his conversion from Platonism
to Christianity in a stylized, literary manner” (p. 304). In opposition to this view are
those who view all or part of Justin’s conversion narrative as historical. Chadwick
suggests, “It is much more probable than not that we are being given an essentially
veracious autobiography, even if Justin’s memory, looking back some twenty years, is
likely to have foreshortened and compressed the story” (DC, p.280). Barnard suggests,
“...it is precisely Justin’s account of his actual conversion at the hands of an old man
which has the ring of truth about it and gives an adequate explanation of his later work
as a Christian philosopher” (LT, p. 8). Although Justin may employ a literary technique,
it seems highly unlikely that he would offer an absolute fiction when he also claimed
that Christians “consider it impious not to be truthful in all things” — &oePes d¢
NYoUpevol Ur KaTd TavTta aAnbevew (2 Apol. 4.4).

After this we know very little about Justin’s actual conversion. We may infer
from his own descriptions of conversion that he “washed himself with the bath for the
forgiveness of sins and for regeneration” — Aoucapéved TO UTIEP APECEWS AUAPTICOV
kal els avayévvnow AouTtpodv (1 Apol. 66.1). Which is to say he was baptized.

After his conversion he continues to wear the philosopher’s cloak (Dial. 1.1).
At some point he is in Rome for the writing of two apologetic works, and in Ephesus for
the occasion of a dialogue with a Jew named Trypho. It is clear that he conducted some
type of school of religious philosophy. One of his most famous students was the Syrian
Tatian (Ireneas. Adv. Haer. 1.28.1; Hippolytus Refut. 8.9). Justin taught a type of Christian
philosophy which made use of Greek philosophy in one form or another. Over the past
century much of the scholarship done on the works of Justin has concerned his exact
relationship to Greek philosophy. Far removed from the New Testament concept,
articulated by Paul, that philosophy is dangerous and deceptive (Col. 2:8), Justin used it
freely. Charles Nahm has chronicled the scholarship on this issue, dividing the schools
of interpretation into three categories: 1. Total assimilation — the view that Justin sought
to harmonize Greek philosophy with Christian doctrine; 2. Total rejection — the view
that all of Justin’s references to philosophy stem from an attempt to prove its weakness;
3. Partial assimilation with a critical reserve — the view that Justin accepts some aspects



of Greek philosophy always filtering it through Christian teachings.5

The epithet “Martyr,” which has become attached to his name almost as a
cognomen, is naturally drawn from the death which he suffered on account of his faith.
Sources vary slightly with regard to the date and circumstances of his death. Eusebius
places the death of Justin during the joint reign of Marcus Aurelius and Lucius Verus
(ibid. 18.2). He understands, as Justin predicted (2 Apol. 3:1), the cause of his martyrdom
to arise from a conflict with the Cynic Crescens. He writes:

...pthocdgou KprjokevTos (Tov pepcovupov & odtos Tij Kuvikij mpoonyopia Biov Te

kal TpdToV ECrAou) THY EMBOVANY aUTE KaTTUCAVTOS, ETEIST TTAEOVAKIS €V

BlaAdyols akpoaTddv TapdvTwy eudivas auTov, T& VIKNTHPIX TEAEUTV. ..

...the philosopher Crescens (who tried both in life and custom to bear the name Cynic)

contriving a plan against him, since often in discussions with him with those present who
were listening and taking account, he was victorious...” (ibid. 4.16.1).

In his Chronicon Eusebius places the date a little too early at 155 A.D. Antoninus died
inA.D. 161. The primary account of Justin’s death is recorded in The Acts of Justin and
Seven Companions,5 an early text representing both the tradition of the early church
and, as some have argued, the court records of the day.7 This text dates the martyrdom
of Justin to the time when Q. Iunius Rusticus was Urban Prefect, A.D. 163-168 (PIR,
2.535). Rusticus was one of Marcus Aurelius’ Stoic teachers (HA, “Marcus Antoninus,”
3). The two variant text-forms, which Bisbee believes are younger than the first, claim
that Justin was beheaded (B.6, C.6) on the first day of June (C.6). Some scholars
have found it difficult to reconcile the two accounts because no mention is made of
Crescens; the issue is simply whether or not Justin and his companions are Christians.
This may not be as problematic as it seems. In Justin’s own account of an earlier trial
we see that the man who manipulated the events leading to a trial on the question of
Christian identity is not mentioned at the trial itself (2 Apol. 2.1-18). Epiphanius (c.
315-405), writing slightly after Eusebius, somewhat confirms the dating of The Acts,
claiming that Justin was martyred “by the Romans, under the governor Rusticus and the
emperor Hadrian” — &1t Tijs ‘Peopaicov émi ‘PouoTtikol ryepdvos kai "Adpiavol
BaociAécos (Haer. 46.1). Epiphanius is either mistaken about who was emperor at the
time or he uses the identification of “Hadrian” as one of his family names.8 Our final
source, the 7th century Chronicon Paschale, offers a date generally agreed upon by
scholars of 165 AD.

5 Not all of the issues surrounding Justin’s Platonism concern us in this study. Even so, we
highly recommend Nahm’s article, “The Debate on the ‘Platonism’ of Justin Martyr” Second
Century 9 (1992): 129-151, as an excellent starting point for the consideration of these issues.
We would add to his lists the works of M.J. Edwards on this issue, cited in the bibliography.

6 The critical text of this work containing all three recensions is that of Herbert Musurillo, Acts
of the Christian Martyrs (Oxford: Clarendon Press, 1972): 42-61.

7 Gary Bisbee, in his work “The Acts of Justin Martyr: A Form-Critical Study” The Second
Century 3 (1983):129-157), has done some valuable work on this text, analyzing the variant
manuscripts and the style of court records during this period.

8 His full name was Marcus Aelius Aurelius Antoninus, the “Aelius” from Hadrian.
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B. JUSTIN’S WORKS.

TTAcloTa 8¢ oUTog kaTaAéAoimey Nuiv memaideupévns Siavoias kai mept Ta Beia
gotroudakuiag UTTopVHaTA, TEoTS weeleias EuTTAea:

This [Justin] has left us many monuments of a mind well stored with learning, and devoted to
sacred things, replete with matter profitable in every respect. (Eusebius, HE 4.18.1, Cruse).

The great respect with which Justin was held among early Christians is well reflected in
the quote above, with which Eusebius begins his list of the works of Justin. He claims
first that Justin wrote one text (Adyos) to Antoninus Pius, his children, and the Roman
senate (ibid.). He then claims that he composed a second (8suTépa) to Pius’
successor Antoninus Verus (ibid.), when he ruled jointly with Marcus Aurelius (ibid.
14.10). This matches the address with which the text known to us as the First Apology
begins,? however the text of the Second Apology does not start with an address. Eusebius
goes on to add that Justin wrote a work pos “EAAnvas “to the Greeks” (ibid.), and a
second (€Tepov) which he entitled "EAeyxov “a Refutation” (ibid., 4). In addition he
discusses Justin’s Dialogue with Trypho (ibid., 6) as well as three other works, Psaltes
(ibid., 5); TTept Yuxiis “On the Soul” (ibid.); and a Treatise against Marcion which he
both refers to and quotes (ibid., 9).

With the exception of the apologetic works and the Dialogue with Trypho, most
of Justin’s other works have been lost to us. There are a number of works attributed to
Justin which are considered spurious. Roberts and Donaldson have classified these
works into two categories:

1.) Those that are probably spurious -

An Address to the Greeks; Hortatory Address to the Greeks;
On the Sole Government of God,
An Epistle to Diognetus;
A Fragment on the Resurrection;
Other Fragments, and,
2.) Those which are unquestionably spurious -
An Exposition of the True Faith;
Replies to the Orthodox;
Christian Questions to the Gentiles;
Epistle to Zenas and Seranus; and
A refutation of Certain Doctrines of Aristotle.

9 AUTokpdaTopt Tite Ailicy "ABpiaved "AvTtwvive EvoeBel ZeBaotdd Kaioapt, kal
Ounpioociue uied P1Aocdpe, kal Aoukiew Oihocdpw, Kaioapos guoel uidd kal
EvUoeBols elommointd, épaoTi) maudeias, iepd Te ouy kAN TG Kai drjue TavTi ‘Paopaicov
“To the emperor, Titus Aelius Hadrianus Antoninis Pius Augustus Caesar, and Verissimus the
philosopher his son, and Lucius the philosopher, the son of Caesar by birth and adopted son of
Pius, a lover of discipline, and to the Sacred Senate, and to all the people of the Romans” (1.1).



Stylistic issues or internal dating factors deny Justinian authorship of these works.10
Modern scholars consider the three works known to us as The First Apology, The Second
Apology and The Dialogue with Trypho as genuine.

C. CLASSIFICATION OF THE “SECOND APOLOGY.”

ith respect to the work we know as the Second Apology a number of problems

present themselves which have led scholars to question whether or not it

actually represents the second (deutépa) work to which Eusebius refers.
First, some see the shorter work called the Second Apology as incomplete. Goodenough
claims:

The chapters which we have are obviously a fragment, for there is no introductory address, and
the first sentence begins abruptly with a “but” (77, p. 84).

Others have challenged this conclusion. Marcovich argues:

As for internal evidence, each Apology displays a separate unity. For example, as a kind of

Ringcomposition, 1 A. opens with the terms Trv Tpoccovnotv kal évTugiv (1.7) and closes with
the terms TNV Tpoo@covno kai egRynow (68.11)... 2 A. too opens with the terms cUvtagis
(1.5) and closes with the same term, ToUode Tous Adyous cuveTaEapev (154). (AC, p. 8).

In the same spirit Keresztes sees the “So-called” Second Apology as a “work of rhetoric”
having “all the signs of independence and completeness in itself.” He writes:

Its purpose, as expressed in the exordium, proposition, and peroration, is carried out in the
confirmation: pagans must change their attitude toward Christians... The Second Apology is,
evidently, not an apology in either the rhetorical or forensic sense. It is a product of the protreptic,
deliberative rhetoric sent to the ruling Emperor as an application (p. 867).

A second problem comes from the fact that Eusebius, just before he quotes from
what is known to us as the Second Apology, cites the text as “in the first apology” — év
Ti) TpoTépa amoloyia (HE, 4.17.1). This has led many to classify the work as a
part of the First Apology, calling it the Appendix. Yet, the difficulty with this conclusion
is the fact that Eusebius in another passage, after referring to a “second book” — 8eUtepa
BiBAlov (HE, 4.16.1), proceeds to quote from the Second Apology (3.1), identifying it
as “in the indicated apology” — év T7j dednAcouévn amoloyia (HE, 4.16.2).

Thirdly, three times in the Second Apology Justin uses the phrase “as we said
before” — cos mpoépnuev (6.5; 8.1; 9:1) and once simply Tpoépnuev (4.2), which
could be understood to refer to statements from the First Apology. This is by no means
conclusively indicative of a unity of the two works. It could be that Justin is simply
calling their attention to what he had previously written, or simply declaring that the
point in question he had taught on other occasions.

10 For an example of this process of disqualification of texts see E.R. Goodenough, “The
Pseudo-Justinian ‘Oratio ad Graecos’ HTR 18 (1925): 187-200.
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Finally, some have argued that both works are addressed to the same figures:
Antoninus Pius and his sons in the First Apology (1.1); then, when narrating the
condemnation of some Christians he quotes a reference to “the emperor Pius” — "Euoeel
avuTokpaTop!l and then to “the philosopher, the child of Caesar” — piAocdpou
Kaioapos maudi (2.16). While there is little doubt that these references both refer to
Antoninus Pius and his adopted son Marcus Aurelius, the second is not an address (see
Goodenough above) but a historical marker indicating when the trial took place.

Although certainly questions remain with respect to the identity of the smaller
apologetic work of Justin which has come down to our time, for the purposes of the
present study we will simply identify it as The Second Apology.

The date of the writing of The First Apology is fairly well established. Justin
himself declares: “they say Christ was born one hundred and fifty years ago” — eimrcoot
TPO ETAV EKATOV TEVTNKOVTA yeyevvijobal Tov XpioTtov (1 Apol. 46.1). Sir
Fredrick Kenyon was the first to narrow this from a reference in The First Apology 29.2
to an event involving L. Munatius Felix, who was Prefect of Egypt from 150-154 A.D.
(PIR, v.2(1983) M723), which Justin claimed happened “presently” — 1i8n (p. 98).

The dating of the Second Apology is a little less clear. If it was, in fact, addressed
to Marcus Aurelius as emperor he took this position in 161 A.D. after the death of
Antoninus Pius. The text refers to events having taken place “recently” — kai T& x6€s
8¢ kai mpconv under Q. Lollius Urbicus, the urban prefect from 146-160 A.D. (PIR,
v.1 [1970] L 327). What we may have then in the Second Apology is either an appeal to
Pius and Marcus Aurelius shortly before Pius’ death and the end of Urbicus tenure as
Urban prefect — perhaps 158-160; or (if Eusebius is correct) an early appeal to the new
Emperor Marcus Aurelius, commenting on the conduct of Urbicus after he no longer
held office — around 161 A.D.

D. SOURCES FOR THE TEXT OF JUSTIN.

specifically relies upon one manuscript: Parisinus graecus 450 (A), which dates

to September 11, 1363 (= 6872), and is housed in the Bibliotheque Nationale in
Paris (Marcovich, AC, p. 5). This manuscript, comprised of 467 folios, contains both
apologetic works, the Dialogue with Trypho, and a number of the spurious works
attributed to Justin (ibid., DT, p. 1). The portion of this manuscript which contains the
Second Apology runs from f. 1931 to f. 2017 (ibid., p. 2). Miroslav Marcovich has done
the most recent critical examination of this manuscript in connection with the publication
of his Iustini Martyris Apologiae Pro Christianis (Berlin: De Gruyter, 1994), and lustini
Martyris Dialogus Cum Tryphone (Berlin: De Gruyter, 1997). We rely upon his
descriptions of the manuscript for all manuscript notations in our own critical text in the

T he manuscript evidence for the works of Justin and the Second Apology



Appendix.11

While Parisinus gr. 450 is the primary manuscript, there are four other secondary
sources, all of which appear to rely upon the manuscript Parisinus gr. 450.

British Museum Loan 36 [or Claromontanus 82] (a) is a later manuscript dated
to April 2, 1541, which is an apograph of Parisinus gr. 450. It was copied by a scribe
named Georgios Kokolos (ibid., AC, p. 6).

Eusebius (Eus) provides a third textual source in his Ecclesiatical History, written
around 325 AD. He quotes directly from a text of Justin as he had it in his day. Marcovich
(ibid., 1) outlines the portions of the Second Apology preserved in Eusebius as follows:

2.1-19 -
3.1-6 -
12.12 -

HE 4.17.2-13
HE 4.16.3-6
HE 485

The two final sources are a small segment found in the Sacra parallela of John
of Damascus (Dam) Nrr. 96-5.37.12 containing part of 2 Apol.11.7; and a small portion
of 2 Apol. 3.1-6 contained in the Byzantine Chronicon Paschale (Pasc) 482.11 -483.7.

11 We would also refer the reader to P. Philhofer “Harnack and Goodspeed: Two Readers of
Codex Parisinus Graecus 450 Second Century 5 (1985-86): 233-242, for a review of some

earlier collations of this manuscript.

ABBREVIATIONS

1 Apol. = Justin. First Apology.

2 Apol. = Justin. Second Apology.

AC = Miroslav Marcovich. lustini Marty-
ris Apologiae Pro Christianis.

abr. = abridged.

AD = Anno Domini, in the year of the Lord.

Ad Scap. = Tertullian. To Scapula.

add. = addit, adds.

Adv. Haer. = Ireneas. Against Heresies.

Adv. Val. = Tertullian. Against Valentinus

AH = The Augustan History

Ann. = Tacitus. Annals of Imperial Rome.

Apol. = Apology (of Plato or Tertullian).

BAG = Bauer, Arnt & Gingrich: Greek-
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ment and Early Christian Litera-
ture.

BC = Before Christ.

BDB = Brown, Drivers & Briggs: Hebrew
and English Lexicon of the Old
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Chron. = Eusebius. Chronicon.

cf. = confer, compare.

codd. = codices.
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DC = Henry Chadwick. “Justin Martyr’s
Defence of Christianity.” Bulletin
of the John Rylands Library 47
(1965).

DEC = Everett Ferguson. Demonology
of the Early Christian World.

Dig. = Justinian. Digesta.

DT = Miroslav Marcovich. lustini Marty-
ris Dialogus cum Tryphone.

Dial. = Justin. Dialogue with Trypho.

eds. = editors.



et al = et alia, and others.

f. = folio.

Flor. = Joannes Stobaeus. Florilegium.

FS =L.W. Barnard. St.Justin Martyr:
The First and Second Apologies.

gr. = Graecus.

Haer. = Epiphanius’ Heresies.

HE = Eusebius. Ecclesiastical History.

Hist. = Tacitus. Histories.

HTR = Harvard Theological Review.

ibid. = ibidem, in the same place just
mentioned.

i.e. = id est, that is.

1l. = Homer. lIliad.

1ll. = Jerome. On the Lives of Illustrious
Men.

JML = Everett Ferguson. “Justin Martyr
and the Liturgy.” Restoration
Quarterly 36 (1994).

JTS = Journal of Theological Studies.

1.=line.

LS = Liddel & Scott, Greek-English
Lexicon, abridged.

LSJ = Liddell, Scott & Jones, Greek
English Lexicon.

LT = L.W. Barnard, Justin Martyr: His
Life and Thought.

LXX = The Septuagint: Greek translation
of the Old Testament.

Mem. = Xenophon. Memorabilia.

mg = in the margin.

ms. = manuscript.

mss. = manuscripts.

NKIJV = The New King James Version of
the Holy Bible.

NT = New Testament.

Od. = Homer. Odyssey.

OLD = Oxford Latin Dictionary, 1983.

Oly. = Pindar. Olympian Odes.

om. = omit.

Orat. = Tatian. Oration to the Greeks.

OT = Old Testament.

OTJ =L.W. Barnard. “The Old Testa-
ment and Judaism in the Writings of
Justin Martyr.” Vetus Testamentum

14 (1964).
p- = page.
PIR = Prosopographia Imperii Romani.
pp- = pages.

r = recto, the front of a ms.

Refut = Hippolytus. Refutations.

Tim. = Plato. Timaeus.

TJ =E.R. Goodenough, The Theology of
Justin Martyr.

TR = Textus Receptus.

v = verso, the back of a ms.

VT = Vetus Testamentum.

WH = B.F. Westcott & F.J.A Hort. The
New Testament in the Original
Greek. 1907.

ZNW = Zeitschrift fiir die
neutestamentliche Wissenschaft.
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KEY TO THE TEXTUAL APPARATUS

he following text was arranged by a comparison of a number of
critical editions of the Greek text of the Second Apology, relying
most heavily on that of Marcovich (1994). I have attempted to offer
the reader a simplified critical apparatus, and a text which presents
the reading of Parisinus gr. 450 (A) whenever possible. I have cho-
sen not to suggest corrections or modifications to the text unless it is
quite apparent that the reading of the manuscript represents an overt
or common scribal error (e.g. see 10.2 - ToU TO for ToUTo). I have

avoided attempts to correct stylistic problems.
KMP

SIGLA

A Codex A: Parisinus gr. 450; the primary source for the
writings of Justin, dated to 1363.

a Codex a: British Museum Loan 36, believed to have been
copied from mss. A, dated to 1541.

Eus. Eusebius’ Historia Ecclesiastica.

Syr. Syriac version of Historia Ecclesiastica.

Dam. John of Damascus’ Sacris Parallelis - quotes II Apol. 11.7-8

Pasch.  Chronicon Paschale - Byzantine chronicle complied in early
7th cent.; contains a portion of II Apol. 3.

BREVIATA

<> a conjectured gap in the manuscript
[aBy]  erased (or destroyed) text
<aBy> text added by scholars

EDITIONS
Stephanus, R. — Paris, 1551 Ashton, C. - Cant., 1768
Périon, J. — Paris, 1554 Braun, JW.J. - Bonn 1830-1883
Lange, J. — Basil.,1565 Otto, J.C. — Jena, 1876-1881.
Sylburg, F. — Heidelburg, 1593 Gildersleeve, B.L. - New York, 1877.
Grabe, J. E. - Oxford, 1714 Grundl, P.B. — August., 1891
Thirlby, S. — London, 1722. Marcovich, M. - New York, 1994

Maran, P. — Paris, 1742



OTHER WORKS
Nolte, J. H. — Notes in Patrologia Graeca.
Pearson, C.— Annotations to the edition of Thirlby.
Schwartz, E. — Editor of Eusebius’ Historia Ecclesiastica. Leipzig, 1903-1909.
Veil, H. — Justinus ... Rechtfertigung des Christentums (Apol.1 & 1I), Strassburg, 1894.

TEXTUAL NOTES

HEADING: Although the manuscript titles the work MPOZ THN
POMAIQON >YTKAHTON, internal evidence indicates that it was
addressed to the emperor as well. In 3.5 Justin asks for a fair
examination of his debates with Crescens claiming “and this would
be the work of a king” — BaciAikov & av kai TodTto épyov in.

2.2 (1. 3) € éowopoviobn - Both manuscript A and a omit
gocppoviobn through eAeyxduevov (1. 55) “due to the loss of one
folio in an example of cod. A - between the words auTn and
mabnuaTtos on folio 193v, line 10, of cod. A” (Marcovich, p. 1).
Our only source for this section is Eusebius’ H. E. 4.17.2-12.

3.1 (8.1) K&yco olv... - This entire chapter follows chapter seven in
the manuscript. However, “Eusebius assisted us in identifying a
textual dislocation in cod. A and in restoring the original order of
chapters (chapter 8 belongs between chapters 2 and 3)” (Marcovich,
p-4). In H. E. 4.17 after quoting the entire text of chapter two,
Eusebius writes: “To these things Justin reasonably and suitably adds
his words which we recollected before [i.e. H.E. 4.16 where he quotes
almost all of II Apol. 3.1-6], saying ‘I also, therefore, expect to be
conspired against by some of those named.” and the rest.” — ToUTolg
0 'louoTivos €ikdTws Kal adkoAouBwos &g TPOEUVNOVEUCAEY
aUTOU Puovas ETT&YEl Aéy v “K&yd oUv TTPOGBOKE UTTS TIvos
TGV VoUaoUEvwY EMPouAeubijval” kal Ta Aotmd.

13
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TOY AYTOY ArIOY IOYZTINOY
SIANOZOPOY KAl MAPTYPOZ
AMOAOTIA YTEP XPIZTIANON

MPOZ THN POMAION >YTKAHTON

Kal t& x6&s 8¢ kal Tpconv év Tij TOAel UGV yevdueva
¢l OvpPRikov, [@'Pwuaiol,] kai & mavtaxol opoiws
UTTO TV 1Y OUHEVCOV GASY S TTPATTOUEVA EENVAyKaCE
HE UTTEP UGV, OpotoTabddv dvTwv kal &BeA@ddv, K&v &y voriTe
kai pr) BEAnTe Six TN 86Eav TGV vouitouévwy abiopdTwy,
TNV TAOVSE TGOV Ady v ouwtatv momoacbar. 2 TTavtaxou
Yap, 05 &v cwppoviCnTal UTTO TaTPOs 1} YEITOVOS 1) TEKVOU 1

pihou 1| &BeA@ol 1) avdpds 1) yuvaikds KaTe EAAelpIY, Xwpis

TGV TEeloBévTov Tous &dikous kal akoAdoTous év aiwvic

Tupl KoAaoBrioecBal, Tous 86 EvapéTous kail dpoiws XpIoTe

BicoocavTas év amabeia ouyyewriorecbat TS Becd>: Aéyopev B¢
TV yevopévwv XploTiavddv, dia 16 duouetdBetov kai |
PAnBovov kal SuokivnTov Tpds TO KaAdY Opufjoal <* kai ol
patlot daipoves, eéxBpaivovTes MUiv kal ToUs ToloUTous
BikaoTas ExovTes UTToxelpious kal AaTpedovTas, s oUv
&PXOVTAS SAIUOVICVTAS, POVEUEW TUES TTapacKeu&Louoty.
3 "Omeos 8t kai 1 aitia ToU Tavtods yevopévou et OUpPikou
Pavepd UV YEVNTAl, T& TEMPAYHEV ATy YEAGD.

MNuvrp  Tis ouvePiou avdpl akolaoTaivovTl,

akoAaoTaivousa Kal auTr) Tpdtepov. 2 'Emel 8t T&

ToU Xplotol diddyuaTa éyvew altn < Eowepoviodn
Kal TOV &vdpa Spoiws cwepovelv meibew émelp&To, T&
3iddyuaTta avagépouca, THV Te pEAAouvocav Tois ou
0WPPOVWS Kal HET& Adyou opbol Bloloiv éoecbat év aicovicy
Tupl kéAaow atmayyéAhouca. 3 “O 8¢ Tals auTtais doeAyeialg
empéveov dAAoTpiav Bid TGV TP&EELY ETTOIEITO TNV YAUETH V"
4 &oePes yap youpévn TO AoITrov 1) yuvr) ouyKaTakAiveobal
avdpi, Tapd TOV Tiis PUCEWS véuov Kal Tapd TO dikaiov
TOpoUs NBOVIs &k TAVTOS TEIPOHEVE Trolelobat, Ts ouCuyias
XwptoBijvai éBoulnibn. 5 Kai émeidn) éeducwomeito UTd TV

Inscriptio A:’loucTivos SeUTepov Utrep TGV Kb’ Nuds Soypdtwv BiBAiov
avadous Tols dednAwpévols &pxouow Eus. HE, 4.16.1 1.1 xBts 8¢ A:
x6&s Te Sylburg, Otto, Braun, Marcovich 6 ouUvta&w Sylburg, Pearson,
Marcovich (Dial.80.3 cuvtagv momoopatl): cuvagiv A - 11 ouyyeviicecbat
Périon, Marcovich: ouyyevéoBat A 12 * “spatium vacuum unius versus in
A” Marcovich et al: “non videtur hiatus esse” Pearson 2.2 €Tel A: €Treidn)
Eus. &yvw auti A: éyvwoav outol Amg: éyve Eus. 3 éccoppoviobn
...EAeyxduevov (55) Eus.: om.Aa
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THE APOLOGY OF SAINT JUSTIN:
THE PHILOSOPHER AND MARTYR
ON BEHALF OF CHRISTIANS
TO THE ROMAN SENATE

city in the presence of Urbicus, and the things everywhere in

the same way unreasonably done by those ruling, make it nec-
essary for me to marshal these arguments on your behalf. For we are
of common sympathies and brothers, even if you do not know that
we are nor wish to acknowledge this out of consideration for the
glory of your rank. 2 For everywhere, whoever is chastised by fa-
ther, or neighbor, or child, or friend, or brother, or husband, or wife is
punished in accordance with their shortcoming; except for those
persuaded that the unjust and undisciplined shall be punished in eter-
nal fire, but those pleasing and having lived like Christ shall associ-
ate with God in freedom from suffering — I am referring to those
who have become Christians. Through stubbornness, the love of
pleasure, and an unwillingness to be moved towards what is good,
evil and worthless daimones 2 hating us, hold these kinds of judges
as subjects,worshippers, and therefore, as rulers guided by daimones,
and they prepare to kill us. 3 And so, in order that the cause of all
that took place in the presence of Urbicus might become evident, I
will declare the things that have been done.
2 A certain woman lived with an unchaste husband, she herself

1 O Romans, the things which recently! have taken place in your

having once lived unchaste. 2 But after she came to under-

stand the teachings of Christ, she became sound-minded3 and
tried to persuade her husband, in the same way to be soundminded,
setting forth the teachings and declaring the future punishment in
eternal fire for those not living sound-minded and by right reason.
3 But when he persisted in the same excesses, he alienated his wife
by these actions. 4 But since she considered it impious to remain a
wife, sharing bed and board with a husband who was the sort of man
trying to find avenues of pleasure from all that is beyond the law of
nature and what is right, wanted to be freed from their marriage yoke.
5 But, after she was dissuaded by her people, counseling her to stay
with him longer in the hope that a change might come to her husband
at some point, she forced herself to stay.

1 Idiomatic expression, lit. both yesterday and the day before. 2 Some
scholars believe there is a gap here in the ms. 3 Or self-controlled.
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'Amoloyla Aeutépa - 2.6-2.14

aUThs, ETL Tpoouévely oupBouleudvTwy, s el EATISa
petaBoAfs HEovtds moTe ToU avdpds, Rialouévn EauTnv
ETTEUEVEY.

6 "Ereidn) 8t 6 Tadtng avnp eis v "AAeEavdpeiav ropeubeis
XAAETTCOTEPA TTP&TTEW &TNYYEADN, STeos Ur) KOWwVos TAV
ABIKNUA TV Kal ACERNUAE TV yévnTal, pévouoa év Ti ouluyia
Kal OpodiaiTos Kal OHAKOITOS YIVOUEVT), TO AeyOUEVOY TTapd
Upiv pemoudiov doloa éxwpiobn. 7 O 8¢ kaAds kayabods
TaUTNS avrp, Béov auTov xaipew OTi & MEACL HET TV
UTIMPETEV Kal TAV HoBopdpov eUxepdds EmpaTTe, pébalg
Xalpovoa kal Kakig TWA&oT, ToUTwV HEV TV Tpafewv
TETAUTO Kal aUTOV T& auTa mavcacbar mpaTTovTa
éBouAeTo, un Poulouévou amaAAiayeions kaTnyopiav
memoinTal, Aéywv authv XploTiaviy eval. 8 Kal 1 ptv
BIBAiSI16V col TG aUTokp&Topl AVESWKE, TPOTEPOV
ouyxwpndijvat auti Soikfoacbat Ta éauTiis &floloa, ETeITa
atmoAoynoachal Tept ToU KATNYOPNHATOS HETA TNV TV
TPAYH& TV auTis Slolknoilv: Kal ouvexwpnoas ToUTo.

9 'O &8¢ TauTns ToTE Avrip, TTPOS ékeivnv [Uév] ur Suvduevos
Taviv éT1 Aéyew, Tpos TTToAepuaiév Twa dv OUpPikos
gEKoAdoaTo, diddokalov ékeivns TV XpioTiavédv pabnua-
Twv yevduevov, éTpdmeto Sidx ToUde ToU TpdTou.
10 'Exatdédvtapyov eis deopd éuPaAiovta tov TTToAepaiov,
pihov au T UmdpxovTa, émeioe AaPBécbal ToU TTToAepaiou
Kal avepwTijoal g, autd ToUTo Hovov, XploTiavds EOTL.
11 Kai tov TTToAepaiov, IAaAROn &AAD oUk &TTaTtnAdov ouds
WeuBoAdyov TV yvounv dvta, OpoAoynoavTa EauTdv eival
XploTiavdy, év decpols yevéobal 6 EKaTOVTaAPXOS TETTOINKEY,
Kal €Tl oAUV Xpdvov év TS SecuwTnpie ékoAdoaTo.

12 Teleutaiov &8¢, &te ém OUpPikov 1ix6n 6 &vbpcoTos,
Opoiws auTd ToUTo pdvov eEnTachn, el ein XpioTiavds.
13 Kai mdAw, T& kaAd EauTé CUVETTIOTANEVOS i TNV &TTO
Tol XpioTol Sidaxnv, To Sidaockalelov Tiis Beias &peTiis
poAdynoey. 14 “O yap apvoUpevos OTIOUV 1 KATEY VWK
Tol MpayuaTos éEapvos yiveTal, 1| EauTOV avagiov
EMOTAUEVOS Kal GAASTPIoV ToU TTPp&yHaTOs THv OHoAoyiav

20 Upiv Eus.a B D Mmuiv Eus. TE R 22 eUxepcds Eus.: om. et post
émpatTe add. kuAiopévn 1) yuvn Eus. Tmg 25 un Boulouévou Eus.aTE
RM:om.BD,Syr. 27 &védwke Eus.codd.: dvadédcoke Eus.BD 30 8io-
iknow Eus. codd.: woiknow Umooxopévn Eus. T corr. E R: Sioiknow
utréoxeto Eus.a 32 OupPikios Eus.
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JUSTIN’S SECOND APOLOGY - 2.6-2.14

6 But, after her husband, who had gone into Alexandria, was
reported doing worse things, in order that she would not become a
partner in his unjust and impious deeds, staying in a marriage yoke
with him, sharing both his table and his bed, she was separated from
him, giving what you call a bill of repudiation.# 7 But her husband,
that fine fellow, who ought to have rejoiced that she who formerly
acted recklessly with the servants and the hirelings, rejoicing in drunk-
enness and in all wickedness, not only stopped doing these things
but wanted him to stop the same things. But when he was unwill-
ingly released, he made an accusation claiming that she was a Chris-
tian. 8 She then presented a paper to you the emperor, intending
first to be allowed to arrange her household affairs, and then after the
affairs of her household were arranged to answer the accusation. And
you permitted this.

9 But her former husband, now no longer able to speak against
her, turned in the following manner against a certain man named
Ptolemaeus, who was her teacher of Christian doctrines (this is the
man whom Urbicus punished.) 10 The centurion who had thrown
Ptolemaeus into prison, being his friend, he persuaded him to take
Ptolemaeus and to interrogate him on this alone — if he was a Chris-
tian. 11 And Ptolemaeus, a lover of truth but neither deceitful nor
dishonest in thought, when he confessed that he was a Christian, the
centurion had him put in chains, and he was punished in prison for a
long time.

12 But finally, when the man was led to Urbicus, in the same
way he was examined on this alone — if he was a Christian. 13 And
once more, since he understood his own moral responsibilitiesS be-
cause of the teachings of Christ, confessed his schooling in divine
virtue. 14 For one who denies something either denounces the thing
which he denies or considering himself unworthy and wholly removed

4 l.e. a bill of divorcement. 5 Or the benefits he had gained.
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'Amoloyla Aeutépa - 2.15-3.3

PeUYEL OV OUBEV TTPOCESTIV TEd GANBIE XpioTiavdd.

15 Kai toU OUpPikou keAevoavtos auTtov amaxbijval
AoUkids Tig, kal auTos v XploTiavds, 0pddv THY aAdyws
oUTws yevopévny kpiot, mpds tov OUpPikov épn: 16 “Tis 1)
aiTia; ToU PUfiTE HOIXOV UNTE TTOPYOV UNTE AUBPOPOVOV LT TE
A TOBUTNY UATE GpTTaya UATE ATTAGS &diknud TI Tpafavta
EAeyxouevoy, > dvépaTos B¢ XploTiavol TPoowvupioy
OpoAoyolvTa TOV &vbpcotov ToiTov ékoAdow; OU Tpémovta
EvUoeBel autokpaTopt oudt prhocdpou Kaiocapos maidi oude
Ti) 1ep& ouykAnTe kpivels, o OUpPike.” 17 Kal o5 oudev
&AAo amokpvapevos [kai] Tpos Tov Aoukiov Epn: “AoKEis pot
Kal oU eival ToloUtos.” 18 Kal Tol Aoukiou gricavTos:
“MdaAioTa,” T&Aw Kal auTtov amaxbijval ékélevoev. 19 O &
Kal X&pv eidéval copoAdyel, Tovnpddv SeCTOTEOV TV
ToloUTwv amnAA&xBal y1vcdokwy kal Tpds TOV TaTépa Kal
Baoihéa TéV oUupavddv mopevecbal. 20 Kai &AAos 8¢ TpiTos
gmeABcov koAaoBijval TTpoceTiuron.

(8) K&yco odv pocdokéd UTd TIvos TGV COVOUACHUEVLOV

¢mPovAeubijvaikal EUAw Eumayfival, 1§ K&v UmTd

Kpiokevtos Tot pthoywdgou kat pthokdutou. 2 OU yap
PAécopov eimelv &flov TOV &vdpa, 8s ye Tepl MUY & Wi
¢mioTaTal dnuooia KaTapapTupel, s &béwv kal aoeBdov
XploTiavédv 8vTeov, Tpods X&pv Kai n8oviy TEw TOAAGY TGV
memAavnpévey Talta mp&TTwy. 3 Eite y&p ur évtuxcov
Tols ToU XptoTtol Sid&yUact KaTaTPEXEL UV, TTapTévnpds
E0TIKAl ISl TV TTOAU Xeipcov, ol pUAGTTOVTAL TTOAAGKIS TTEPT
v ouUk émioTavtal SiaAéyecbal kai yeudopapTupeiv: 1 el
EVTUXCOV, {UT| CUVTIKE TO €V aUTOls ey aAelov, T) OUVE(s, TTPOS
TO un UtroTrTeubijval ToloUtos TaUTa Tolel, TTOAU puaAAov

55 ovduatos 8¢ XploTiavol Eus.:. madriuaTos 8¢ Xpiotold A, Steph.
57 EUoeBii A 58 i A:om. Eus. 60 ToU Eus.:om.A 61 kai2 A: om.
Eus. 62 Tovnpcdv A: Tovnpdv yap Eus. 63 yWwoKwv A: ETETTEY
Eus. Tpos TOV TaTépa kal Bacihéa TV oupavidv A: Tapd ayabov
TaTépa kal Baodéa TOV Bedv Eus. 65  EémeABcov Eus.: ameAbcov A
3.1 k&ycd ovv... post TpooceTiurdn (2.60) Eus. HE, 4.16,17, Maran: K&y
ouv...adlapopias (28) post edidage (8.19) A: oUv om. Pasch. dvouaoc-
Héveov A 2 éumayfjvai A, Eus.Syr.: évTwayfjval Eus.: évTivaxijvai
Pasch. 3 Kpiokevtos A: Kprjokevtos Eus.  pthowdpou A: apthocdpou
Eus. Pasch. 4 Mucdv & A: v Eus. (Tepl v un émicTtatat om. Pasch.)
5 &Bécov kal A Eus.: &Bécov nucdv kal Pasch. 7 TtaUta A: ToUTo Eus.
10 1 A: kal Eus. 11 pr) ouvilke Eus., Sylburg: om. A peyaAeiov Eus.,
Sylburg: peyaeico A
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JUSTIN’S SECOND APOLOGY - 2.15-3.3

from the thing flees the confession; neither of which belongs to the
true Christian.

15 When Urbicus ordered him to be led away, a certain Lucius,
who was also a Christian, seeing the unreasonable judgment that
happened in this way, said to Urbicus, 16 “What is the charge? Why
do you punish one who is neither an adulterer, nor fornicator, nor
murderer, nor a thief, nor a plunderer, nor in fact, blamed in any
matter except that of confessing to the proscription of the name
Christian?6 O Urbicus, this is not a judgment befitting to the Em-
peror Pius, nor of the Philosopher, the child of Caesar, nor to the
sacred senate.” 17 And he, answering nothing, said to Lucius, “You
seem to me also to be one of this sort.” 18 And when Lucius said,
“most certainly,” once more he gave orders for him to be led away.
19 But he professed to be grateful, knowing that he was to be deliv-
ered from these sorts of evil rulers, and was going to the Father and
King of the heavens. 20 And a third man, coming up, was also
condemned to be punished.

(8) I also, therefore, expect to be conspired against and fixed to

wood’ by some of those named or even perhaps by Crescens

himself, a lover of chattering and a lover of boasting. 2 For
the man is not worthy to be called a lover of wisdom,3 who testifies
about us publicly what he does not understand, that Christians are
atheists and impious, doing these things for the favor and pleasure of
the misguided mobs. 3 For, if he runs us down, not having read the
teachings of Christ, he is utterly wicked and worse than many of the
untrained people, who often guard themselves from speaking and
bearing false witness about what they do not understand; or if hav-
ing read, he does not understand the greatness in them or understand-
ing, in order not be suspected, he does these sorts of things he is far
more than one low-born and utterly wicked, being made inferior to
the untrained by unreasonable opinion and fear.

6 Eusebius has - of the name of Christian; the ms. has instead - of the suffer-
ing of Christ. 7T Referring either to crucifixion or burning at the stake.
8 l.e. philosopher, as throughout.
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'Amoloyla Aeutépa - 3.4-4.4

Ayevvns Kal TapTTovneos, iSleoTikis kai aAdyou 36Ens kai
POPBou EAGTTOV Cov.

4 Kaiyap mpobévta pe kal EpuwTHoavTa aUTOV EPLITIOELS
Twas TolauTas Kal pabelv kal eAéyEal, 11 aAnbdds undév
¢mloTaTal, eidévar Upds  BovAopal. | 5 Kai 811 aAndi Aéyco,
gl U avnuéxbnoav Muiv ai koweviat TéV Adywv, EToluos

Af. 197"

KAl £PE UHAIV KOWWVEY TGV £pwTNoewy T&AW: BaciAikov 8

av kai ToUTo épyov ein. 6 Ei 8¢ kai éyvcdobnoav upiv ai
EPWOTTOELS LoV Kal ai EKEIVOU ATTOKPIOELS, PAVEPOV UUIV EOTIV
STt oUdEV <TGV NUeTEPW EmioTaTal 1 el kal émioTaTal, Sik
Tous akovovTas 88 oU TOAUG Aéyew, Opoiws ZwKPATEL €O§
TPOoEPNY, oU PIAScoPos AAN& piAdBofos avrp BeikvuTal, 3

Ye UNdE TO ZwKkpaTIKOY, &§iépacTov &v, TIHd: ““AANAGD oUTI ye

PO Tis aAnBeias TiunTéos avnp.” 7 'AdUvaTov 8t Kuviké,
adiapopov 1O TéAos TpolBepéved, TO ayabov eidévat ANV
adiagopias.
(3) "Omos 8¢ un Tis el “TTavTes oUv éauTous
povevoavTes TTopevecBe 1O Tapd TOvV Bedv Kal MUV
TPAYHaTA Un TTapéxeTe,” €pdd BIdd fv aitiawoito ou
TP&TTOMEY, Kal S Tv | EEeTtalduevol apdBws ouoloy-
oUpev. 2 Ouk eikij TOV KOopov TeToinkéval ToOv Bedv

B3ediddypeba, aAAGD 1) Bix TO avBpcomelov yévos: xaipew Te

TOI§ T& TMPOCOVTA AUTE HUILOUMEVOLS TTPOEPTHEY, ATTap-

¢okeoBai 8¢ Tois T palia aomalopévols 1 Adyw 1 épyco.
3 Ei olv mévTes EauToUs poveUoopey, ToU ur| yevvnbivai

Twa kal pabnteudijvar eis Ta Bela SiddypaTa, i Kai un

glval TO avBpomeiov yévos, Soov £ NIV, aliTiol éodueda,

gvavTiov Tij ToU Beol BouAfj kal aUTol TOIoUVTES, EXV TOUTO
mp&Ecouev. 4 'E€etalduevor 8¢ oUk apvovpeba dix TO
ovvemioTacbal éauTtols undév patlov, &oePes B¢ 1youpevol
un Kata mavta aAnbevew, & kal pidov TS Bedd yvcdookouey,

15 mpobévta Eus., Sylburg:mpotabévta A 16 TolaUTas kai A: TolauTasg
Eus.: kal Pasch. pnd&v A Eus.: oudtv Pasch. 18 €Towuos A Eus.: €Toluos
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JUSTIN’S SECOND APOLOGY - 34-44

4 In fact, I want you to know that I put forth certain types of
questions, and testing him, both learned and proved that he truly un-
derstands nothing. 5 And because I speak truly, if these discussions
have not been brought to you, I am ready on your behalf to commu-
nicate with and question him again; and this would be the work of a
king. 6 Butif indeed my questions and his answers have been made
known to you then it is clear to you that he understands nothing about
our teachings; or if indeed he understands, because of those listen-
ing, he does not speak with boldness, like Socrates. As I said before,
he is a man shown to be neither a lover of wisdom but a lover of
glory, nor in any respect one who honors Socrates’ admirable say-
ing, “no one must honor a man before the truth.”9 7 But it is impos-
sible for a Cynic, desiring indifference in the end, to know any good
except indifference.

(3) Never-the-less, lest someone should say,“All of you, then

having killed yourselves go now before God and do not

leave these matters for us,” I will tell the reason why we do
not do this, and why being examined we confess fearlessly. 2 We
have been taught that God did not make the universe without pur-
pose, but because of the human race; and we declarel0 that God re-
joices in those imitating his attributes, but is displeased with those
embracing evil things either in word or deed.

3 Therefore if we should all kill ourselves, we shall be the
reason ( as much as it depends upon us) that some are not born, and
not instructed in divine teachings, or even that the human race might
not exist. And if we should do this, we ourselves would even be
acting against the will of God. 4 But under examination we do not
deny because we are conscious of no evil thing within ourselves, but
since we consider it impious not to be truthful in all things (which we

9 Cf. Plato Rep. 10.595C. 10 In most instances where Justin uses this
word, as is added before it, with the sense - as we said before. It is unclear in
this verse if its absence is a scribal ommision or not.
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JUSTIN’S SECOND APOLOGY -5.1-6.3

know is dear to God), we are now eager to free you from this unjust
preconception.

(4) But if someone should entertain the thought that if we con-
5 fess God as ally we should not, as we say, be seized and

punished by unjust men, even this I will resolve for you.
2 God, having made all the universe and having put in subjection
earthly things unto men, and arranging the heavenly elements for the
growing of crops and the changing seasons, even marshalled a di-
vine law for these (which likewise it appears He had made for the
sake of men). But the oversight of men and the things under heaven,
he committed to angels, whom he set over them.

3 Now the angels, going beyond this arrangement, were over-
come by intercourse with women and they produced children, which
are called daimones. 4 And besides the rest, they enslaved the hu-
man race to themselves, partly by magic writings and partly by the
fears and the punishments they brought upon them, and partly by the
teachings regarding sacrifices, incense, and libations (which they had
come to need after being enslaved to the passion of desires). And
among men they sowed murders, wars, adulteries, unrestraint, and
all evil.

5 From which both the poets and those telling legendary tales,
not knowing that the angels and those daimones brought forth from
them did these things unto males and females, cities and nations
about which they wrote, attributed them to the god Zeus!! himself
and their sons as coming from his sown seed. And those called his
brothers (and the children in the same way brought forth from them)
they referred to as Poseidon and Pluto. 6 For they addressed each by
the name which each of the angels set for himself and for their off-
spring.

(5) But for the Father of all, being unborn, there is no set name;
6 for whoever has a name has an older person who gave them

the name. 2 But the word “Father,” and “God,” and “Cre-
ator,” and “Lord,” and “Master,” are not names, but designations
drawn from His beneficial acts.

3 But His Son, the only one rightfully called “Son,” — the
Logos, existing with Him and being brought forth before the things
made — when He had created and arranged all things through Him,

11 The ms. reads simply the god himself. The identification of Posidon and
Pluto as his brothers make it clear Justin has Zeus in mind.
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JUSTIN’S SECOND APOLOGY - 6.4-74

was called “Christ” with reference to His being anointed and God
having arranged!2 all things through Him. The name itself holds an
unknown significance, just as the title “God” is not a name but a
notion about a thing hard to describe implanted in the nature of men.

4 Yet “Jesus,” the name of both the Man and the Savior, holds
a significance. 5 In fact, as we said before He became a man in
accordance with the will of God the Father, being brought forth on
behalf of those men who believe and for the destruction of daimones,
as even now you can learn from the things that are observable. 6 For
many daimon possessed people in all the world and in your city many
of our Christian men, adjuring them in the name of Jesus Christ (cru-
cified under Pontius Pilate), although not healed by all other adjurers
and incantations and drugs, have healed and now still heal, setting
free and driving out the daimones that held the men.

(6) On account of which, God waits and does not cause the blend-
7 ing together and dissolution of all the world (so that both the

evil and worthless angels and daimones and men might no
longer exist), for the sake of the seed of Christians, which He knows
is the cause in nature for His delay. 2 For if this was not so, neither
would it be possible for you still to do these things, nor further to be
influenced by the evil and worthless daimones, but the fire of judg-
ment would come down unrestrained!3 destroying all things, as ear-
lier the flood, having left no one but one alone with his own family
who is called by us Noah, and by you Deucalion, from whom so
many in turn are born, some worthless, others diligent.

3 For in the same way, we say there shall be a burning to ashes,
but not as the Stoics in accordance with the idea of the change of all
things into one another, which seems shameful. Nor do we say that
the things men do or suffer happen according to what is fated, but
according to their deliberate choice each either does right or sins,
and by the influence of evil and worthless daimones diligent men
such as Socrates and those like him are pursued and imprisoned, yet
Sardanapalus, Epicurus, and those like them are considered blessed
in abundance and glory. 4 Not having known this, the Stoics de-

12 Justin appears to suggest a two-fold etymology for the name Christ: 1.
The word kechristhai meaning “to be annointed,” and (the unusual sugges-
tion,) 2. The word kosmesai meaning “to have arranged.” 13 Or simply.
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JUSTIN’S SECOND APOLOGY - 7.5-84

clared plainly that all things happen according to the necessity of
fate.

5 But because God in the beginning made both the race of
angels and of men with their own power!4 they shall justly receive
retribution in eternal fire because of the things in which they may
have erred. 6 And this is the nature of all that is begotten, to be
capable of wickedness and of virtue; for neither would any one of
them be praise-worthy, if they did not have the power to turn them-
selves towards both. 7 And those who everywhere make laws and
love-wisdom in accordance with true reason show this by command-
ing to do this thing, but to abstain from that thing.

8 Even the Stoic philosophers, in their concept concerning
morals, staunchly honor the same things, so that it is clear in their
argument about principles and incorporeal things that they are not
taking the right path. 9 For if they say that the things that happen to
men happen according to what is fated, either God is nothing except
the things always being turned and altered and dissolved into the
same things (they appear to have an understanding of only corrupt-
ible things), and so God himself, through both the parts and the whole
is in every wickedness; or that there is neither wickedness nor virtue
— which is beyond all sound thought, reason, and good sense.

(7) And we know from the teachings of the Stoics (since at
8 least they lived orderly with respect to their ethical reasoning),

as also among some of the poets, through the implanted seed
of the Logos in every race of men, they were hated and killed. We
know Heraclitus, as we said before, and Musonius among those of
our own and others. 2 For as we indicated, daimones have influ-
enced things such that all those in any place and at any time dili-
gently living according to the Logos and fleeing wickedness are al-
ways hated. 3 And this is no wonder, if those living in accordance
with a part of the seminal Logos are hated, certainly those living in
accordance with the whole Logos (which they know and behold is
the Christ), the daimones, being convicted,15 inspire them to be hated
much more. These shall receive a deserved punishment and retribu-
tion when they are shut up in eternal fire. 4 For if they are already
overcome by men through the name of Jesus Christ this is an illustra-
tion of both their future and of the coming punishment in eternal fire

14 Or free will. 15 Or proven the cause.
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JUSTIN’S SECOND APOLOGY - 8.5-10.3

for those serving them. § So, in fact, all the prophets have announced
beforehand that it shall happen, and Jesus our teacher has also taught
the same thing.
But lest someone should say, what is said by those considered
lovers of wisdom, that our statements that the unjust shall be
punished in eternal fire are simply big words inspiring terror,
and that we think it fitting that men live properly acceptable lives
through fear but not because it is morally beautiful, I will answer this
in a few words. Namely, that if this is not so either there is no God,
or if there is, there is no care of men in Him, and neither virtue nor
wickedness is anything and, as we said before, lawmakers unjustly
avenge those who go beyond the noble law codes. 2 But since these
men are not unjust, and their Father is teaching through the Logos
the same things which He Himself does, those observing these things
are not unjust.
3 And if someone should put forward the different laws of
men saying that among some men these laws are considered noble,
but those shameful, yet among others the things considered shame-
ful are noble and the things considered noble are shameful, let him
listen also to what is said to this. 4 We understand that evil angels
have drawn up laws similar to their own wickedness in which similar
men rejoice. And the true Logos, which has come, shows that not all
opinions nor all teachings are noble, but some are worthless and some
good. Just as I shall even explain to such men the same things and
similar things, and it shall be discussed further (if it should be neces-
sary). 5 But now, I return to the subject we were discussing before.
Therefore our teachings appear to be the most noble of

1() all human teaching, because Christ became the whole
Logos!6 manifested for our sake even body, mind,!7 and
soul. 2 For as much as the lovers-of-wisdom and lawmakers ever
uttered and discovered well, was accomplished in accordance with
the discovery and observation of the part of the Logos within them.
3 Butssince they were not acquainted with all things about the Logos,

16 The word logikon here refers to some aspect of the Logos. Some render it
rational-principle. 17 Or logos.
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kawa daipdvia elopépetv, Kal ols 1 TOALs vopuiler Beols i
nyeiobal [auTtdv]. 6 ‘O Bt Baipovas ptv Tous pavious kal
[Tous] mp&€avtas & épaocav ol momnTal, ekBaAdov Tis
moAiTeias kal “Ounpov kal Tous &AAous ToInTAs,
TapaiTeicfal Tous avBpdmous Edidate, Tpos Beol Bt Tol
ayvwoTou auTols Sidx Adyou LnThoews Emiyvwaotv
TpoUTpETeTO, eimcov: “Tov 8¢ MaTépa Kal dnuioupyodv

Af.198T

TAVTWY oUBD eupeilv padiov, oUBG elpdvTa eis TaVTas EiTTEV

AoPaAés.”

7 “A onuétepos XploTds Siax Tijs EauTol Suvdpews Empade.
8 ZookpdTel ptv yap oudels émoTelbn UEp ToUTOU TOU
B3éyuaTtos amobvrjokev: Xpiotéd 8¢, T kail UTd Zwokp&Tous
aTd péEpous yvwobévTi, Adyos y&p N kal é0Tv O &v TavTi
€OV, Kal S1& TGV TPOPN TV TPOEITCV T péAAovTa yivesBal

kal 316 €auTol Spolomabous yevouévou [kal] Sid&EavTos

TadTa, ou prAdcogot oudt prthdAoyol pévov émeiodnoav, A&
Kal XelpoTéxval kal TavTeA&s BiddTal, kai 86Ens kat péRou
kal BavaTou KatappovrioavTes: emeldn) duvapis éoTt Tol
appriTou TaTpods Kai ouxl avBpwmeiou Adyou T& oKeur.
Ouk av 8¢ oudt époveudpeba oudt BuvaTwTepO!
1 1 NV Noavol te &8ikol dvBpcotrol kal Saiuoves, &l
UM TTAVTOOS TTavTl YEVVGOHEVE GvBpcded Kal Baveiv
PeileTo" 86ev Kal TO SPATNUA ATTOBIBOVTES EUXAPICTOUHEV.
2 Kaitol ye | kal TO ZevopcxXwTelov Ekelvo viv Tpds Te
Kpiokevta kal Tous opolws auTéd appaivovtas KaAov Kal
gUKapOV EITTEIV T)yoUpeda.

3 Tov 'HpakAéa éml Tpioddv Twa €pn 6 Zevopddv
BadiCovTa eUpeiv TV Te APETTV KAl THV KaK{av, £V yUvaikédv
popals paivopevas. 4 Kai Thv pev kakiov, aBpd éobfTi kal
EPLOTOTIETIOINUEVE KAl avBolvTI €K TAOV TOIOUTOV TIPOCCOTIC,

10.10 wpoyeypaupévol A: poyeyevnuévol Thirlby, Otto, Marcovich (cf. 1
Apol. 46.12) 25 ¢moTeudn A: émeioBn Thirlby, Otto, Marcovich 33 t&
okeun A: kaTtaokeur] Pearson (Dial. 58.1 kaTtaockeur; Adyou), Marcovich
114 ogeideto A 5 ZevopoTeiov A
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JUSTIN’S SECOND APOLOGY -104-11.4

(which is Christ), they often argued against themselves.

4 And those written about before!8 Christ (as concerns His
human nature), who tried by reason to observe and test things were
dragged into the law courts as impious and meddlesome. 5 And
Socrates, being the strongest of all of those in this was accused of the
same things as we are; indeed they said he brought in new daimones,
and that he did not regard those whom the city recognized as gods.
6 But he taught men to abandon the evil-worthless daimones and
those having done what the poets described, casting out of the state
both Homer and the other poets. He instructed men through the in-
vestigation of reason to come to full knowledge of the god unknown
to them, saying, “it is neither easy to find the Father and Maker of
all, nor finding Him is it safe to declare Him unto all.”19

7 Our Christ did these things through His own power. 8 For,
while no one trusted in Socrates so much as to die on behalf of His
teachings; but in Christ, who was known in part even by Socrates
(for He was and is the Logos which is in all, and speaking through
the prophets the things that were about to happen and through Him-
self, being of like passions, teachings these things also), not only
lovers-of-wisdom, or lovers of words20 trusted, but both craftsmen
and those entirely uneducated, disregarding glory and fear and death
since He is the force of the indescribable Father, and not the vessels
of human reason.

Neither would we be put to death nor would unjust men

1 1 and daimones be more powerful than us except for the

fact that absolutely every man that is born is obliged to

die; because of which we rejoice, giving back what is owed. 2 And

indeed to both Crescens and foolish men like him we consider it
good and well-timed now to tell here what Xenophon said.21

3 Herakles, walking upon a threefold road, says Xenophon,
found Virtue and Vice22 having appeared in the form of women.
4 And Vice, in a luxurious garment, and with an alluring appear-
ance, glowing from such things being immediately enchanting to the

18 Some scholars think this should be born before. 19 A paraphrase of
Plato, Tim.28C 20 l.e. scholars. 21 Xenophon, Mem.2.1.21. 22 Or
wickedness.
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BeAkTikNV Te eUBUs [TTpos] Tas Syels ovoav, eiTelv TPOS TOV
‘HpakAéa &1, fjv autij Emnrat, 1186Uevov Te Kai KEKOOUTUEVOV
TE AaUTTPOTETE Kal Spoicd TE Tepl aUTnv KOO SlalTroEw
ael Tomoet. 5 Kal v &peTrv év auxuneéd HEV TG TTPOCITIC
kai i) ep1BoAij oUoav eiteiv: “’AAAG v £pol Teidn), oU kdouw
oUdE KAAAEL TG PéovTi Kal POEIPOUEVELd EQUTOV KOOUNOELS AN
Tols aidiols kal kaAols kdouols.”

6 Kai mavbc dvTivoiv memeiopeda, pedyovta Té Sokouvta
kaAd&, T& 8¢ vouldpeva okAnpd Kai GAoya HETEPXOUEVOV,
euBaipoviav ekdéxeoBal. 7 ‘H yap kakia, mpdBAnua tauTiis
TV MPAEEWY TA TPOCOVTA Ti) APETT) Kal SVTwWS ST KaAd
S pprioews pBapTwv TepiBaiiopévn &eBapTov yap oudtv
€xel oUdE Trolfjoal SUvaTta, SouAaywyEl TOUS XAUAITIETELS TEOV
avbpdTeov, T& poodvTa auTi) palia Ti) &peTi Tepibeioa.
8 O1 8¢ vevonkdTes T& TpoodvTa TG SvTI KaAd kai &pbapTol
T &PeTH) O Kal Mepl XPIoTIavdv Kal TéY amod Told &BAou kal
TV | &vBpcdTeov TV TolalTa TPafavTwv, OTToIx EPACAV A f. 199°
ol o Tal mept TGV vopiGopévev Becov, UroAaeiv Sel mévta
ouv Exel , €K TOU Kal TolU PeEUKTOU KaTapovelv fuds BavaTtou
Aoyiouov EAkovTa.

Kal yap auTtogs €yd, Tois TTAGTwvos xaipwv
12 didayuaot, SiaBaiopévous akolwv XpioTiavous,
Op&v Bt apdPBous Tpods B&vaTov kail mévTa Ta
&AAa vopléueva poPepd, tvevdouv adUvaTtov eival v kakia
kail @iAndovig Umapxew avtous. 2 Tis yap @iAndovos 1
akpa TS Kal avBpeoTriveov capkddv Bopav ayabov fyouuevos
duvaito av BdvaTov domédlectal, Treos TéY autol &yabddov
oTepnB7), AAAD oUk £k TavTods Cijv pév el Thv évBade PloTrv
Kol AavBd&velv Tous &pxovTas EMEIPETO, oUX STl YE EQUTOV
KaTNYYEelAe poveubnoduevov;

19 memeiopeba A: memiopeba Amg. 21 y&p A:om.Dam. TpORANUa
A, Dam.: epiBAnua Thirlby, Ashton, Marcovich 23 @B8&pTcov A. Dam.,
Gildersleeve, Veil: ap8&pTtcwov Perion, Maran, Marcovich 26 oi d¢
VevonkdTes A: OV KATATTTUOUCIY Of KaTavevonkdTes Schmid ex Dam.,
Marcovich 26 &pBapTot A: &pbapTta Dam., Marcovich 28 épbacav A
ante corr. 30 oUv éxel A: vouvexi Thirlby, Otto (cf. 1 Apol.46.5 6 vouvexr|s
kaTtahaPelv SuvriceTat), Marcovich: om.a 123 8¢ A, Eus Syr.: 8¢ kai
Eus.codd. 4 &AAa A:om. Eus. 6 avBpcotiveov A: avBpeoteicov Eus.
(cf. 1 Apol.26.30) 7 &yabBov fyouuevos A: 1jyoupevos ayabov Eus. 6
auTtoU A: éauTtoU Eus.  &yaBdov oTepndij A: oTepnBein émbucov Eus.
8 uev A:om. Eus. 9 ye A: om. Eus.
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JUSTIN’S SECOND APOLOGY - 11.5-12.2

eyes,23 said to Herakles that if he would follow her she would al-
ways attend closely to make things pleasurable and adorn him in
splender even similar to her own. 5 But Virtue, who was in poverty
in appearance and in dress, said: “But, if you should obey me, you
shall adorn yourself neither in dress nor beauty which melts away
and is destroyed, but eternal and noble garments.”

6 And we are wholly persuaded therefore, that the one fleeing
the things that seem beautiful and good, but pursuing the things that
are considered hard and unreasonable shall recieve happiness. 7 For
Vice, putting around herself as a screen for her actions the things
which belong to Virtue, which truly are beautiful and good, through
an imitation using corruptible things (for she has nothing incorrupt-
ible nor is she able to make anything incorruptible), brings into sla-
very the rotten24 from among men having placed around Virtue her
own evil and worthless things. 8 But those who have realized that
the things which belong to Virtue are in reality beautiful and good
are incorruptible in virtue; such persons whoever they may be whether
Christians, or athletes, or men who have done such things (the sorts
of things which the poets said about those considered gods), must
grasp that Virtue possesses all things, as seen from the fact that with
death being a thing that can be shunned we think lightly of it.

Indeed I myself, when I rejoiced in the teachings of Plato,

1 2 hearing Christians slandered and seeing them fearless

in the face of death and all other things considered fear-
ful, understood that it was impossible for them to act in wickedness
and love of pleasure. 2 For what lover of pleasure, or person with-
out self control who considers it a good to eat human flesh, would be
able to greet death and thus be deprived of his good things, but not
try by all means to always live this present life, and elude those rul-
ing; to say nothing of the fact that being put to death, he would de-
nounce himself?

23 Or having enchanting eyes. 24 Lit. falling to the ground, used meta-
phorically of unprofitable endeavors. Some scholars suggest instead earthly-
minded.
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3 "Hdn kai TouTto éviipynoav ot patlol Saipoves Si& Tvwov
Tovn P&V avBpcotwy mpaxBijval. 4 PovevovTes yap avTol
Twas €Tl oukopavTia T els Nuds kai eis Baodvous eiAkuoav
olkéTas TGV MUETEPWY T TATBAS 1} yUvala, kai 816 aikiopddv
poBepdv tfavaykalouot KaTelmelv TalTa Ta pubo-
Aoyoupeva, & alTol pavepcds TPATTOUCIV.

"Wy émedn) oudtv TpdoeoTv MUV, oU ppovTilopev, Bedv
TOV ayEvvnTov Kal &ppnTov HAPTUPQ EXOVTES TV TE
Aoyioudov kal TéV mpafewv. 5 Tivos yap xapw ouxi kai
TalTa Snuoocia cpoAloyolpey ayabd | kal prhocopiav Belav
auTd amedeikvupev, paokovTes Kpdvou pév puoTrpla TEAE
gV TG Avdpo@ovelv, Kal év T aiuaTos éumimAachal, g

Aéyetal, T& oo TE Tapdd UKV TIHHEVE EIBCOA, 6 oU pdvov

aASywv Ceowv aiuaTa TpoopaiveTal AAA& kal &vBpdTela,

Sl ToU TapE UHIV ETMONUOTATOU Kal EUyEVECTATOU AvdPOs

TNV TPAOCXUCIYTOU TAV POVEUBEVTWY aluaTos TTOIOUUEVOL,
Ards Bt kal TV &AAwv Beddv ipnTal yevdpuevol év TG
avdpoPaTeiv kai yuvaiElv adecds piyvucbat, ‘'Emikovpou pgv
KOl T& TEOV TOINTEY OUYYPAUUATA &TTOAOY{aV PEPOVTES;
6 'Emeidn 8¢ TtalTta Ta pabhiuaTta kal Tous TalTa
Tp&EavTas Kal Hipoupévous eeUyely Teibopey, cs kai viv Six

TAVOE TGV Adywv Nywvioueba, moikiAws TToAepoUpebar GAASD

ou povTiCouev, émel Bedv TV TEVTwWY EMOTTNY dikatov
oi®apev. 7 Eidt kai viv Tis v Tpaykij peovi) &vePdnoev el
Ti Biida UynAov avaBds: “AidécbnTe, aidéobnTe & pavepdds
TPATTETE Eig AVAITIOUS AVAPEPOVTES, KAl TA TTPOCOVTA KAl
gauTOls Kal Tols UpeTépols Beols epiB&AAovTes ToUTOlS GOV

oUdtv oUdG £l moodv peToucia éoTi. MeTdBeobe, cwe-

povictnTe.”
Kal yap ¢y, naboov mepiBAnua movnpov i
1 3 ATOCTPOPTIV TAV &AAwV avbpcdmwv mepiTeder-
Hévov UTTO TAV pavAwy daipdvwy Tois XploT-
1avéov Beiots Bid&ypaot, kai yeudoloyoupévwy TaiTa Kai Tol
TeplPANHaTos kKaTeyéAaoa kal Tfis Tapd Tols ToAAols SAENS.
2 XploTiavos eUpebijval kal eUXOUEVOS Kal TAUUAXWS
Ay wvILouEVos Opoloyd, oUx STL GANSTPI& €0TI T

TTA&Twvos 8id&yuaTta Tol XpioTtold, &AAGD 811 oUK 0TI TT&VTH

duoia, cOoTrep oUdE T& TAY EAANWY, ZTWIKEV TE KAl O TV
Kal OUyypagéwv.

131 pabov A 4 yeuBohoyoupéveov Maran, Marcovich, et al.: yeuSo-
Aoyoupevov A
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JUSTIN’S SECOND APOLOGY - 12.3-13.2

3 Indeed, this already evil and worthless daimones have caused
to be done through evil men. 4 For these men, having put some to
death on the false accusation made against us, dragged away our
household servants to be tortured, whether children or helpless
women. Through fearful mistreatment, they compelled them to make
these fanciful charges concerning things which they themselves do
openly.

None of which apply to us, nor do we concern ourselves with
this, since we have as a witness of our thoughts and actions, the
unbegotten and indescribable God. 5 For whose sake would we not
confess in public that we proved such to be good things and divine
philosophy, pretending that the mysteries of Cronos were accom-
plished in the killing of a man, and in drinking our fill of blood as it
is said of us? These are the same things done by you in the honoring
of an idol in which the blood, not only of unreasoning animals, but
also of men is sprinkled around it. By which one of the most distin-
guished and well born men among you, makes a libation with the
blood of the one who was killed. And so, becoming imitators of
Zeus and the other gods, in sexual relations with men and shameless
intercourse with women, the writings of Epicurus and those of the
poets are brought as a defense.

6 But since we persuade people to flee these teachings, both
with respect to those having done these things and those imitating
them, as even now we have contended, struggling in different ways
through these arguments. But we are not concerned, since we know
God is the just watcher of all things. 7 And if even now someone
having gone up on some high platform, cried out, speaking in a tragic
voice: “Be ashamed, be ashamed, you who attribute unto the blame-
less what you do openly, and putting the things belonging to your-
selves and to your gods around those to whom not a single thing
belongs nor is there any degree of participation. Change yourselves,
and become sound-minded!”

Tin fact, learning about the evil disguise which had been

1 3 thrown around the godly teachings of the Christians by

the evil and worthless daimones to divert other men,

laughed at the one spreading the lies, at the disguise and at the opin-

ion held by many. 2 I confess striving both prayerfully and trium-

phantly to be found a Christian. Not because the teachings of Christ

are foreign to those of Plato, but because they are not everywhere the

same, just as neither are those of the others, the Stoics, and even the
poets and historians.

35



20

'Amoloyia Aeutépa - 13.3-15.3

3 "ExaoTos ydp Tis &mo Uépous Tol omepuaTikoy Belou
NAéyou TO cuyyeves Opidv KaAGs EpbéyEaTo: ol 8¢ TavavTia
{E>aUTOIS €V KUPIWTEPOIS EIPNKOTES OUK ETIOTNUNY TNV
&TTOTITOV Kal yvédoy THv GvEAEYKTOV paivovTal ECXNKEVAL.
4 "Ooca ouv mapa mW&ol kKaAdds eipnTal, MUV TV
XploTiavdv ot TOV yap &Tod ayevvnTou Kal apprTtou Beol
ASyov HeTd TOV Bedv TTPOOKUVOUNEY KO &y aXTICIHEY, ETTEIDT)
Kal 316 Nuas &vBpcotos yéyovey, 8mws [kai] Tédv Tabdov Tédv
TUETEPLOV OUPUETOXOS YEVOUEVOS Kal faoty TromonTat. 5 Ot
Y&p ouyypaeis T&vTes i Tijs évovons éupuTou Tod Adyou
oTopds auudpdds eduvavTto dpav Ta dvta. 6 “Etepov ydap
£0TI OTEPUA TIWOS Kal pipnua kata SYvapiv 8obév, kai ETepov
aUTO oU KATA XAPW TNV AT EKelvou 1) peTouoia Kal pipnots
yiveTat.

Kai uuas otv afiolpev UmoypdyavTtas TO UiV

1 4 Sokotv mpobeivatl TouTi TO BIBABIoV, STreos kal Tols
&Ahots Ta NuéTepa Yvwobdi] kal duvwvTar Tis
weudodotias kal ayvoiag TGV KaAddv dmaAlayijval, ol Tapa

| TNv EauTdV aitiav Utevbuvol Tals Tinwpials yivovTtal, [eis A f.200v

TO yvwobijval Tois avbpcoTols TabTtal, 2 810 év Tij pUoEl Ti)
TGV avBpcdmeov elvatl TO YvwploT<ikov kahol kal aioxpod,
kal i TS UV, oUs ouk émioTavtal TolaiTa OToia Aéyoustv
aioxp& TP&TTEW, KaTayneifopévous, kal didx TO Xaipew
Tolalta mpafaot Beols kal €Tt viv amaiToUol Tapa
avBpwmwy Ta duoia, €k ToU [Kai]l Muiv, s Tolalta
mp&TToval, B&vaTov fj Seoud 1| &AAo Tt ToloUTOV TTPACTIHOV
gauToUs KaTakpivew, s un déeobat &AAwv SikaoToV.
[Kai ToU év T éucd €bvel, aoePols kal TA&vou
15 Zinwviavou 8iddyuaTtos kaTeppévnoa.] 2 'Eav
8¢ UuEls ToUTO TPOYPA&WNTE, NUELS Tols T&EO!
Pavepdv Tojoalpey, a e Suvaivto petabdvTar ToyTou ye
uévou x&piv Tovode Tous Adyous ouveTaEapev. 3 Ouk éoTi
BE UGV Ta B1d&ypaTa KaTd Kpiow cwppova aioxpd, GAA&
Taons pev prthocopias avBpoteiou UépTepar el 8¢ pr), KAV

13.13 eauTois Otto, Marcovich: atTtoigs A 14 &momTtov Sylburg, Grabe,
Grundl: &meomTov A: &mteTov Lange, Gildesleeve, Marcovich 144 ol
A:ffAmg 5 eis... TaUTa seclusit ut glossema Ashton 816 A: 8i&x 16 Périon:
81t Te TO Marcovich 7 yveoptoTikdv Sylburg, Maran, Marcovich: yveopiody
A 11 ék A:cos éx add. Thirlby 12 mpdoTipov A: mpooTiudv Thirlby
15.1 Kai ... kaTeppdvnoa seclusit ut glossema Périon (cf. Dial. 120.6), Otto
4 ye A: yap Thirlby
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3 For each one spoke well seeing by the portion of the seminal
divine Logos that was inborn; but those speaking things opposing
themselves in the more principle things seem not to have had an
understanding of what is seen dimly25 and unrefuted knowledge.
4 Therefore as many things as may be spoken well by all belong to
we who are Christians; for we love and worship with God, the Logos
from the unbegotten and indescribable God, since He became man
for our sake, and so that by becoming a participant in our sufferings
He might provide the cure. 5 For all writers through the implanted
seed of the Logos present in them were able too see reality only dimly.
6 For the seed and the imitation (according to the ability that each is
given) is one thing but the participation and imitation of the Logos
(which is in accordance to the gift26 which is from Him), is another
thing which is not the same.

And we think it fit therefore that you set forth this little
1 4 book, adding to it whatever seems best to you and thus
our views may be known to others and they may be able
to be set free from false opinions and ignorance of good things, who
to their own blame are responsible for these retributions27 for mak-
ing these things known to men.28 2 Because it is in the nature of
men to be capable of knowing what is good and what is shameful,
and both as a consequence of our condemnation (whom they do not
understand, yet they say do such sorts of shameful things), and be-
cause they rejoice in such things in the deeds of the gods, even now
they still demand the same things from men and from us (while they
do such things), they require death, or chains, or some other sort of
thing which they prefer, condemning us themselves with no need for
other judges.
(And of the one in my nation, I despise the teaching of
1 5 the impious and deceitful Simon.)29 2 If you would
publish this we would make it evident to all, in order that
if possible they might be converted. Indeed, for this favor alone
we have marshalled these arguments. 3 And it is not possible in
accordance with sound minded judgment to consider our teachings
shameful, but more noble than all human philosophy. And if not, at

25 Some scholars suggest instead unfailing. 26 Or grace. 27 Or worthy
of punishment. 28 Some scholars consider the phrase for making these
things known to men to be a scribal gloss. 29 Believed to refer to Simon
Magus, also from Samaria. Some consider verse a scribal gloss from Dial. 120.6.
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SwTtadeiols kal Orhaivideiols kal "ApxecTpaTeiols kal
‘Emikoupeiols kal Tois &AAois Tols ToloUTOLS TTOINTIKOIS
10 B318&yuacv oux dpola, ofs EvTuyXAvely TTEOL, KAl YEVOUEVOLS
KOl YEYPAUUEVOLS, CUYKEXWPT TAL
4 Kai mavodueda Aoimdv, oov epdd Niv fiv mpdEavTes, kal
TpooemeuEauevol Tiis aAnbelas kaTafiwbijval Tous TavTn
T&vTas avBpcomous. 5 Ein otv | kal Upds &ficos evoePeias  af.201r
15 kal prthocopias Ta dikala UTEp EQUTV Kpival.

8 'ApxeoTpaTeiols Leutsch, Otto, Marcovich: opxnoikols A, Buecheler
(dpxnoTikois): opytacTikols Nolte 10 yevopévors A, Grundl: Aeyouévolg
Thirlby, Leutsch, Otto, Marcovich: yewopévols Buecheler 14 nués A:
Upas Sylburg, Marcovich 15 €¢auTtév A: fjuédv Périon
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JUSTIN’S SECOND APOLOGY - 154-15.5

least they are not like the teachings of the Sotadists, and the Philaenid-
ians, and the Archestratians,30 and Epicurians, and other such poets
which all may encounter both acted and written.

4 And we shall leave off the rest, having done all that was
possible for us, and having prayed in addition that all men every-
where be counted worthy of the truth. 5 And may it be that you,
therefore, on behalf of yourselves render just judgments,3! worthy
of piety and the love of wisdom.

30 Or, as the ms. reads dancers. 31 Cf.Hesiod, Works and Days,263-265.
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NOTES
The Praefectus Urbi

The Praefectus Urbi was a position that had been established by Augustus to
“discipline the slaves and those other inhabitants who need threats of force to keep them
in order” — coerceret servitia et quod civium audacia turbidum nisi vim metuat (Tacitus,
Annals of Imperial Rome, 6.11, Grant). He heard cases referred to him from other
magistrates, and those involving a death penalty (Dio Cassius 52.21). His jurisdiction
originally extended one hundred miles outside the city of Rome (ibid.), yet by the time
of Alexander Severus (c.222-35 A.D.) it encompassed all of Italy (Dig. 1.12.1). Those
brought before the Praefectus Urbi could appeal only to the Emperor (Dio Cassius
52.33; Dig. 4.4.38). Q. Lollius Urbicus was the urban Prefect of Rome from 146-160
A.D. (PIR, v.1 [1970] L 327). Urbicus had served as legate to Antoninus Pius in the
wars in Britain (HA, “Antoninus Pius,” 5.4), and the governor of Britain from 139-143
AD.

Divorce

Robert Grant in his creative, informative (and somewhat speculative) article “A
‘Woman of Rome: The Matron in Justin. 2 Apology 2.1-9” Church History 54 (1985):461-
72, relates Justin’s narrative concerning the woman accused by her husband of being a
Christian giving the woman a name sometimes applied to Rome: Flora. In spite of the
liberties he takes with the account, this work offers some valuable insights into religious,
social, and political issues related to this situation.

Justin suggests that the unnamed woman of chapter two believed it would be
impious to stay with an immoral husband. This is not a Scriptural concept. In the New
Testament it is not considered impius for a Christian mate to stay with an unbeliever
who may be immoral, assuming that the unbeliever does not attempt to involve the
Christian in such practices. The woman may have misunderstood the doctrines of both
withrawing from a rebellious believer (e.g. II Thess. 3:6-15), and avoidance of a false
teacher (I John 10,11) which both forbid eating with such individuals. Neither of these
would apply to the woman’s husband because he was neither a believer nor a false
teacher.

Grant thinks Justin is suggesting that the man was compelling his wife to pursue
immorality. He renders this “She considered it sinful to lie with her husband from then
on, since he insisted on procuring passages for pleasure contrary to the law of nature
and to what is right.” (p. 461). The text doesn’t indicate that he was compelling her to
act in these ways. “Who sought in every way” (Falls, Dodds); Lat. “vias exquireret’
(Maran).

Unlike the Law of Moses, the Law of Christ made concession for a woman to
put away an unfaithful husband. Divorce could not occur “except for the cause of
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fornication” — TapexTOs Adyou Topveiags (Matt. 5:32) or i un) €l Topveia (Matt.
19:9). With respect to all other causes, Jesus commands “Therefore what God has
joined together, let not man separate.” — “O oUv ©eds ocuvéCeuEev, &vBpoTos Ui
Xwpiléte (Matt 19:6). There is no sin in sustaining the marriage. On the contrary,
Paul writes “But to the rest I, not the Lord, say: If any brother has a wife who does not
believe, and she is willing to live with him, let him not divorce her. And a woman who
has a husband who does not believe, if he is willing to live with her, let her not divorce
him. For the unbelieving husband is sanctified by the wife, and the unbelieving wife is
sanctified by the husband; otherwise your children would be unclean, but now they are
holy.” — Tois 8¢ Aoitrols Aéycw eycd, oux 6 Kupios: el Tis aBeApds yuvaika Exel
&moTov, kKai aUTn ouveuBoKET OIKEIV HETEY QUTOU, Ui APETW aUTHY: KAl yuvn
el Tis Exel &udpa &MoToV, KAl OUTOS CUVEUBOKET OIKETV UETEY AUTTS, HI| APIETW
TOV &udpa. Nylaotal yap 6 avip 6 &mMoTos év Tij yuvalki, kal nylacTtat 1
Yuvn 1 &MoTos €V TG aBeA@Ed: ETrel pa Ta Tékva UUdY akdBaptd EoTv, viv
8¢ &y1& éotw. (1 Corinthians 7:12-14).

In spite of the NT teachings, it is clear that among 2nd Century Christians these
ideas were becoming prominent. Grant suggests the woman may have been influenced
by teachings such as we have preserved in Shepherd of Hermas (p. 465). This text
claims that if one remains with an immoral mate “even you yourself are a participant in
his sin” — kal oU pétoxos &l Tiis duapTtias avtol (Mand. 4.1.9).

Justin tells us the woman submited a repudium. This is a Latin term used for a
particular type of divorce procedure. Although it can (as in this case) refer to an actual
divorce, generally repudium applied to marriages that had only been contracted (Smith,
p- 419). Under the Lex Julia, enacted by Augustus, a repudium was required to take
place in the presence of seven witnesses of full age who were Roman citizens (Dig.
24.2.9). Under Antoninus Pius and Marcus Aurelius the Roman jurist Gaius records
that a repudium declared the words “have your things for yourself” — tuas res tibi habeto,
or “conduct your own affairs” — tuas res tibi agito (Dig. 24.2.2).

Grant suggests that part of the accusation the woman’s husband makes may
have involved charges of previous indecent behavior with the servants, as in this same
verse (p.467). However, it is clear that the charge of being a Christian had been sufficient
grounds for punishment since the days of Trajan. In the famous correspondence between
Pliny and the Emperor he asks the question “...[should] the name [Christian] itself, if it
is free from offenses [be immune], but offenses together with the name be punished?” —
...nomen ipsum, etiamsi flagitas careat, an flagitia cohaerentia nomini puniantur? (10.96).
To which the Emperor replies that one shown to be a Christian should be punished,
unless “he denies that he is a Christian” — negaverit se Christianum esse (10.97).

Gerd Luedemann, in his article “Zur Geschichte des altesten Christentums in
Rome” ZNW 70 (1979):97-114, speculates that the man who taught the woman, may be
the Valentinian Gnostic of the same name referred to by Ireneas (Adv. Haer. 1.2) and
Tertullian (Adv. Val. 4). Luedemann concludes, “...teachers of the type such as
Ptolemaeus, even if they later were stamped as heretics, proved themselves as pacemakers
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in the development of a Christian theology” — ...Lehrer vom Schlage eines Ptoleméus,
auch wenn sie spiter als Hiretiker abgestempelt wurden, sich als Schrittmacher in der
Ausbildung einer christlichen Theologie erwiesen haben (p. 114). Ferguson, while
considering this “speculative,” draws a comparison between Justin and the Gnostic
Ptolemaeus’ views on spiritual sacrifice (JML p.278). There is not enough evidence to
establish his identity.

The Emperors

In 1 Apol. 1.1 Justin addresses “Titus Aelius Hadrianus Antoninus Pius Augustus
Caesar” — Tite Ailied "ABpiavdd "AvTtwvivey EvceBel ZeBaotd, Kaioapt. This
is the emperor identified in the Augustan History as Antoninus Pius, the adopted son of
Hadrian (“Antoninus Pius,” iv). He was named “Pius” (EUcePr|s = Lat. Pius) by the
Senate: “he was called Pius by the Senate” — Pius cognominatus est a senatu (ibid.,
ii.3). Hereigned from 138 A.D. (HA, “Hadrian,” xxv.7,Birley) to 161 A.D. (“Antoninus
Pius,”12, Birley).

In 1 Apol. 1.1 Justin also addresses “Verrissimus the Philosopher, his son”—
Ounpioocipe uied Prhocdeeo. Hadrian called Marcus Aurelius, Verissimus (i.e. “most
true”): “he was educated in the bosom of Hadrian, who (as we said above) used to call
him Virissimus” — Educatus esset in Hadriani gremio, qui illum, ut supra diximus,
Verissimum nominabat (HA, “Marcus Antoninus,” 4.1). Justin identifies him by this
nickname. After the death of Antoninus Pius Marcus and Lucius Verus became joint
emperors — post excessum divi Pii a senatu coactus regimen publicum capere fratrem
sibi participem in imperio designavit (ibid., vii.5). A condition of Pius’ adoption was
that he also adopt Marcus Aurelius and Lucius Verus, the son of the emperor Aelius (H.
A, “Aelius,” vi.9).

Crescens

Tatian writes, “Anyway, Crescens who nested in the great city, surpassed all in
pederasty and was totally held by the love of money. And while scorning death, he so
feared death that he worked to surround both Justin and even me with death, as evil.
Since [Justin] by declaring the truth, convicted the philosophers as greedy and deceitful”
- Kpiokng yolv 6 évveoTTevoas T pey&AR TOAel TadepaoTia HEV TAVTAS
UTreprjveykev, pAapyupia 8¢ Tavu Tpooexns Nv. BavdTou 8t O KaTappoveV
oUTws auTos £8ediel TOV BavaTov s kai 'louoTivov kaBdmep Kal Eut s KAKE
TS BavdaTe mepiBaleiv mpaypaTevoacbal, SidTI kNpUTTWY THY &ArBelav
Aixvous kal aaTeddvas Tous prthocodpous ouvnAeyxev. (Orat. 19). Eusebius quotes
Tatian, adding that Justin “according to his prediction was contrived against by Crescens
and brought to an end” — kaTd TNV auToU TpdppNCIY TPOs Tou Kpriokevtog
ovokevaoBels éTeAelcddn (HE, 4.16.7). No mention is made, however of Crescens’
role in the work which describes Justin’s martyrdom, the Acts of Justin and his Seven
Companions.
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All that we know about Crescens comes from either Justin (2 Apol. 3.1; 11.2),
or his disciple Tatian (Orat. 19), and then Eusebius (HE, 4.16; Chron. 156 A.D.), and
Jerome (/ll. 23) who draw from them. Abraham Malherbe offers us a wonderful
exploration of Justin’s encounter with Crescens in his article “Justin and Crescens,”
Christian Teaching: In Honor of LeMoine G. Lewis, ed. E. Ferguson, (Abilene: Abilene
Christian University, 1981):312-327.

The Christians’ refusal to acknowledge the pagan gods, often led to the charge
that Christians were “godless.” It may be that Crescens himself advanced these same
charges against Christians. Malherbe finds it “ironic that the Cynic would accuse the
Christians of crimes so frequently laid at the door of Cynics themselves” (p. 316). For
a further discussion of this see Donald R. Dudley, “Cynicism in the Second Century
A.D.” The History of Cynicism (Hildesheim:London, 1967): 143-185.

Justin claims that Crescens wanted to avoid suspicion. Malherbe suggests, “Both
Justin’s reasons for doing so and Crescens’ for opposing the Christians may be due to
the fact that the Cynics and Christians were beginning to be lumped together by opponents
of both” (p. 316).

Justin accuses Crescens of indifference. Justin is making an overt attack upon a
basic tenet of Cynic doctrine:“indifference” — adiapopias. Attempting to live life “in
accordance with nature” —kaTa guowv with “self-sufficiency” — autdapkela, Cynics
were indifferent to some social norms of dress, decency, and custom, yet probably not
as extreme as Justin would characterize them. Cf. Cicero’s Academic Questions where
with regard to &8iaopia the claim is made “summum bonum est” (2.130).

Suicide

In chapter four, Justin responds to a taunt that Christians should commit suicide.
Tertullian preserves a similar taunt: “When Arrius Antoninus was vehemently pursuing
in Asia, all those Christians of the province brought themselves before his judgment
seat. Then he, when he ordered a few to be lead away [to execution], said to the rest, ‘O,
wretched men, if you wish to die, you have cliffs and nooses’” — Arrius Antoninus in
Asia cum persequeretur instanter, omnes illius civitatis Christiani ante tribunalia eius se
manu facta obtulerunt. Tum ille, paucis duci iussis, reliquis ait: “” () Selhoi, el BéAeTe
aTtobvnokew, kpnuvous 1 Bpoxous éxeTe.” (Ad Scap. 5.2).

It was their fearlessness in the face of death that led the critics to imagine that
Christians were suicidal. On the contrary, two teachings inspired this courage: 1.The
necessity of confession of Christ. Jesus taught: “Therefore whoever confesses Me before
men, him I will also confess before My Father who is in heaven. But whoever denies
Me before men, him I will also deny before My Father who is in heaven” — TT&g oUv
O0TIS OHOAOYTOEL €V €lol EuTTpocBey TGV avBpcomwv, dpoloynow KAy év
aUTS EuTTpocbey ToU TaTpds pou Tol Ev oUpavols: 8oTis & av &pvronTai He
gutrpoobev TAOY avbBpcomwov, &pvroopal K&y auTov éumpocbey Tol TaTpos
pou ToU év oupavols. (Mt 10:32-33); 2. The promise of judgment beyond this life.
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Jesus declared: “...do not fear those who kill the body but cannot kill the soul. But
rather fear Him who is able to destroy both soul and body in hell” — ka ur| poPn6ijTe
AT TEAV ATTOKTEWOVTWY TO oddUa, THv 8¢ WuxTv Wi Suvapévav amokTeival:
@oPndiiTe 8t u&AAov TOV Buvduevov Kal Wuxrnv kKai oua &moAéoal év yeévvr.
(Mt 10:28).

Justin declares that suicide would be against the will of God. The Christian
writer L. Caecilius Lacantius (250-317 AD) explicitly condemns suicide (7.89, 183).
Augustine, in his work The City of God, discusses the suicide of Judas concluding:
“...[Judas] giving up hope for the mercy of God, regretting the death, left no place for
healing repentance for himself” — ...[Iudas] Dei misericordiam desperando exitiabiliter
paenitens, nullum sibi salubris paenitentiae locum reliquit (1.17). The Bible is silent on
the issue, apart from the general condemnation of murder (Exodus 20:13, Deuteronomy
5:17), and (as Augustine observed) the logical conclusion that it deprives one of the
opportunity for repentance (see Acts 8:22; 26:20).

Heraclitus

Heraclitus, the pre-Socratic Ephesian philosopher (c. 544-484 B.C.), had a
significant influence upon Justin’s beliefs. In I Apol. Justin claims, “Those who have
lived in accordance with the Logos, were Christians, even though they were considered
godless, such as, among the Greeks Socrates, Heraclitus, and those like them, and among
the barbarians Abraham, Hananiah, Azariah, Mishael, Isaiah, and many others...” — kai
ol peTta Adyou BidoavTes XpioTiavoi eiol, k&v &Beot évopicbnoav, ofov év
“EAANOL pgv ZeokpdTns kal ‘HpdkAeitos kal ol Spotol auTtols, év BapPdapors d¢
"ABpadp kai 'Avavias kal "Alapias kai MicanA kat 'HAlas kait &AAot ToAAo. ..
(46.3). Heraclitus’ statements regarding the logos are very similar to Justin’s own
wording. In fr. 1 he claims “all things happen in accordance with this logos” — ywopévcov
Y&p TAVTWY KaTd TOV Adyov Tévde (Sextus adv. Math., 7.132). In fr. 2 he claims,
“Though the logos is common, many live as though they have a private understanding”
— ToU Adyou & edvtos Euvol Ccoouotv oi ToAhol s idiav éxovTes ppdvnow
(ibid.). Wilcox understands Heraclitus to suggest that “/ogos is the same as divine law”
(p. 629).

Musonius

C. Musonius Rufus, the Etruscan Stoic philosopher (c. 65 A.D.), was a friend of
Rubellius Plautus who was banished by Nero in 65 A.D. as a teacher of philosophy and
rhetoric (Tacitus, Ann. 15.71; Dio Cassius. 62.27). In 69 A.D. he acted as an envoy of
Vitellius to the troops of Antonius (Tacitus, Hist. 3.81). When Vespasian banished the
philosophers in 71 A.D. Musonius was not included (Dio. Cass. 66.13). He was still in
Rome in 93 A.D. (Pliny, 3.11.).

Of the fragments of his teachings which remain, three issues relate to Justin’s
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present argument: 1.He taught that death need not be feared (Stobaeus, Flor. 117, 8); 2.
Kings should be examples of justice and good philosophy to their subjects (Stob. 4.7.67),
and 3. That “man alone is an image of deity” — &vBpcoTos pipnua Beot pdvov TédV
emyeicov (Stobaeus, Flor. 117,8.0, Arnold). Tacitus suggests that Musonius advocated
“an imperturbable expectation of death rather than a hazardous anxious life” — constantiam
opperiendae mortis, pro incerta et trepida vita (Tac. Ann. 14.59, Grant).

The Binding of Daimones

Justin claims in 8.3 that the daimones would be confined in eternal fire. He does
not seem to have believed this had yet occurred. In NT doctrine the angels who sinned
had already been bound in Tartarus: “For if God did not spare the angels who sinned,
but cast them down to hell and delivered them into chains of darkness, to be reserved for
judgment” — Ei y&p 6 Beds &y y€hwov GuapTnodv T ouk EpeicaTo, AANG oelpals
Copou TapTapwoas Tapedwkey eis kpiow Tnpoupévous (I Peter 2:4, NKIV).
Jude echoes the same idea declaring, “And the angels who did not keep their proper
domain, but left their own abode, He has reserved in everlasting chains under darkness
for the judgment of the great day” — &yy€Aous Te TOUs UI) TNPHOAVTAS TNV EQUTEOV
apxnv A& amolimévtas T 1Biov olknTrplov s kpiow peyd&Ans Muépas
Seopols aidiols UTd Cépov TeTrprkev (Jude 6, NKJV). Jude may refer to the condition
of the angels including them together with Sodom and Gomorrah “as an example,
suffering the vengeance of eternal fire” — Selypa Tupds aicoviou Biknv UTéxouoal
(7, NKJV). This, of course, parallels the binding of the Titans in Greek myth. The
hundred handed creatures Kottos, Briareos and Gyges who assist the Olympians in their
battle with the Titans are said to have “Overshadowed the Titans, and they sent them
under the wide-pathed earth and bound them with cruel bonds- having beaten them
down despite their daring- as far under earth as the sky is above, for it is that far from
earth down to misty Tartaros” — kata & éokiaoav BeAéeoot TiTivas, kal Tous pév
UTo xBovds elpuodeing méuwav Kai Seopoio év apyaléolo €dnoav Xepoiv
viknoavTes UTrepBupous Tep €dvTtas, Téooov Evepd UTO yijs, Soov oupavds
€0T &MO yains: Téooov yap T amo yiis &5 TapTapov nepdevta (Hesiod,
Theogony, 716-721, Lombardo).
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